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Maine Peace Action Committee
STATEMENT OF PURPOSE
The Maine Peace Action Committee(MPAC) was founded in 1974 with aspecial focus on ending the war in
Indochina. MPAC has been concerned with our
society’s violent and militaristic nature, which is
manifested in a lack of humane and progressive
values and a tendency towards solving problems
via destructive means.
Our general orientation takes the double focus
of analyzing and opposing militarism, or the
efforts to use nuclear weapons and other military
means to solve human problems, and imperialism,
or the efforts by powerful nations to use economic
and military means to impose their will upon less
powerful peoples.
Our nation’s pursuit of these policies under-
mines its ability to deal with the needs of its own
citizens and places us in greater danger of war.
Our tax dollars are used to develop first strike
capable weapons and to support repressive
regimes abroad. Consequently, there are fewer
dollars available for needed human services both
here and abroad.
If we direct our energy and other resources
into weapons systems, there is little left for
creative solutions to problems such as the world
food and fuel shortages which threaten our
survival.
We have seen human needs are neglected by
an existing government, and when that govern-
ment represses groups attempting to meet those
needs, violent upheaval has resulted. Our govern-
ment’s military economic support for such repres-
sive regimes has embroiled us in armed conflicts
which have escalated to full scale war and could
mean inevitable global destruction.
We support efforts to deal with each of these
problems since we see them as resulting and
contributing to an economic and political system
over which most of us have little control.
We in MPAC believe that while none of these
efforts by itself can bring about a completely just
society, together we can work toward more
comprehensive solutions. We feel that we can
best contribute by challenging militarism and
imperialism and proposing alternatives to these
policies.
We find we can act effectively if we focus on a
limited number of specific issues and campaigns.
We need projects which can:
1. unite people within our group
2. provide opportunities for action resulting in
measurable achievement
3. link our efforts with national campaigns; and
4. demonstrate the dynamics of militarism and
imperialism.
For our activities to be successful, we need to
educate ourselves about issues, analyze the
contributing factors, investigate alternative solu-
tions, decide strategy for implementing alterna-
tives, and share our understanding with the
community to enlist their support.
MPAC believes that people united and work-
ing together can redefine our values and change
our approach to problems so that we shall be able
to live in a free and creative society; indeed, such
efforts are imperative if we are to survive.
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Islamophobia is the prejudice or hatredtowards the Islamic faith and of Muslims.“Islamophobia is more than about fear—it’s
about how people behave and act toward
Muslims.” Says Islamophobia researcher Jordan
Denari of Georgetown University. Acts against
Muslims and Islam happen every day, but it is not
known because it doesn’t get media coverage here
in the United States. In fact the most people get
about the world of Islam exotic, is that it is
oppresses women and so on. From
my talking with Jordan Denari, she
has stated that hate crimes towards
Muslims are “five times higher than
they were before 9/11.” This is a
huge problem for America, but why
is it not reported, why are such
things not posted in the mainstream
media. I can answer it in one word.
Interest. It is not in the mainstream
media’s news to report of the atroci-
ties being committed towards
Muslims when Americans are
currently overseas fighting against
them.
Many groups have been promot-
ing Islamophobic campaigns
throughout their campaigns such as ACT for
America, the American Family Association, and
the Washington Times. Many of these groups
have advocated violence and or have published
articles with strong anti-Muslim sentiment. This
occurrence has only been provoked by extremist
groups who are carrying our horrific acts in the
name of Islam. Jihad itself is mentioned in the
Quran 164 times and supposed to refer to an
inner struggle within oneself, however it has been
perverted to mean many things such as an attack
on the Western world, or a Holy War. In fact the
word war itself is only mentioned 36 times,
whereas peace is mentioned 67 times. Now with
that said there are two types of Jihad, Greater and
Lesser Jihad. Greater Jihad which I will talk about
more in this article is focused on the inner strug-
gle of a person. Lesser Jihad which is more known
today is to defend the faith. Today many
Extremist Muslims use lesser Jihad as their way to
attack non-Muslims around the world. These
people, while extremist are still Muslims, but
even with that Islam itself can be seen as a peace-
ful religion, as most religions in their highest
teaching are. However people choose to believe
different things and see how certain extremists
are threatening others overseas. 
American Family Association President
Timothy Wildmon has been quoted saying that
“[Islam] is, in fact, a religion of war, violence
intolerance, and physical persecution of non-
Muslims.” In fact, the overwhelming majority of
Muslims don’t believe or practice this. I went to
high school with several, not once did they or
their parent’s siblings, or other Islamic relations
ever once threaten my life being as a non-
Muslim. Many of these groups have been gaining
members since the 9/11 attacks, and have been
continuously gaining interest with people because
of our involvement in the Middle East. Here in
Maine our Muslim population is in a few select
areas such as Orono, Lewiston, Auburn, as well as
Portland. We must also look for solutions for
peace between Muslims and Non-Muslims and
there are some groups dedicated to that.
In the country of America itself there have
been numerous hate groups that have risen up as
I mentioned before. However over here in
America it seems like much of this hatred has
been not only violent but has been more political
with protesting, rallies, and petitions. In America
there are many of these groups that have different
functions but one of the most promi-
nent messages is to spread the hatred
about Islam. One such group is ACT
for America, and its founder Brigitte
Gabriel. ACT according to an exposé
group published in 2011, “members see
themselves as warriors in a clash
between Western Civilization and
Islam.” ACT has hosted numerous
events in which participants are taught
falsities about Islam. Brigitte herself has
been quoted from the Australian Jewish
News: “Every practicing Muslim is a
radical Muslim.” This is in fact a huge
lie. ACT also states that Muslims and
Non-Muslims cannot coexist what so
ever, and this messages is spread across
the country throughout its 750 chap-
ters and 240,000 members. 
Another hate group that has arisen from
hatred of Islam is the American Family
Association. As I mentioned before this group’s
president believes that Islam is nothing but a
warring faith. Timothy Wildmon also stated that
“One of the most striking differences is that
Christianity teaches, practices, and encourages
charity. Islam does not.” Now this argument is
also false because anyone who has a basic under-
standing of Islam or has taken a world religions
class knows that Islam has Five Pillars in which
you are to follow. One of those pillars is to give
alms, or to give to charity. Another member,
Bryan Fischer, the Director of Issues Analysis
wrote on September 11th, 2012, “First, we must
understand that the threat to our freedoms comes
not from radical Islam but Islam itself.
While there may be moderate Muslims
in America, there is no such thing as
moderate Islam.” Here he is saying that
no matter if there are such things as
moderate Muslims that their religion is
solely seen as extremist. 
Thirdly, in the American media there
are several conservative newspapers and
news programs that try to use an anti-
Muslim editorial process. One columnist
in particular who has made some ques-
tionable articles. Frank Gaffney wrote in
a column that Muslims preferred to
carry out Shariah law through means of
violence. Shariah law being the Islamic
law, which governs public and some
private aspects of Islamic life. This isn’t
really true as many moderate Muslims
See Islamophobia on Page 3
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are very peaceful. In America Muslims are
facing much discrimination against them,
and as such they are just trying to find a
way to get through the day.
Today America has also been seeing
Islam in a strongly biased way. Most of the
time in our media due to corporate ties
they have been trying to make a picture of
only the extremist Muslims, and it is
almost out of the question that they actu-
ally publish anything that shows violence
against Muslims. A good example is the
violence being used by the Israeli army
against Muslims of that country. In Israel
there are many laws and more and more
Israeli walled villages replacing the
Palestinian homes that used to be there.
The Country is being divided by the Israeli
communities now limiting the movement
and trying to control the local Palestinian
peoples. These acts aren’t outright
Islamophobic, but they are biased enough
to be considered Islamophobic, causing
the Jewish and Palestinian groups to have
much hatred for one another and has led to great
frustration and violence.
Even locally here in Maine we are facing this
issue with our own state senator Michael
Willette, who has made many comments about
Muslims, Obama, and ISIS over the years. One
such post reads “Round them up and air drop
them back into the rubble and hell holes they
came from.” Here in Maine Islam isn’t as promi-
nent as some other faiths such as Catholicism or
Protestantism. Much of it is concentrated in a few
select areas such as Lewiston, Auburn, and the
Orono area. Lewiston and Auburn has a concen-
tration of Muslims due to the Batu refugees that
have been living here since the Somali civil war.
Other than that Orono has a population of
Muslims due to the central flag ship University
being here. Due to the fact that the University
hires a lot of professors, as well as creating a
diverse student population with a variety of appli-
cants accepted. There is also a substantial Muslim
population in Portland, again mostly because it is
one of Maine’s largest cities, and provides
employment opportunities, but also a place of
refuge.
There are many resources online that can also
be utilized to help fight against such prejudices
such as My Jihad, which is a public education
campaign to share the proper use of jihad, as a
self-conflict, not a holy war, but as a spiritual
discovery. Another group is Peaceful Tomorrows,
which is a group founded by families of the
September 11 victims who look for peaceful and
nonviolent actions to pursue justice, and they
hope to break the cycles of violence of war and
terrorism. Overall the meaning and purpose of
these groups is to help people to understand and
know the true meaning of Islam and how Muslims
and non-Muslims can coexist and live peacefully.
Part of these campaigns is education, which is to
teach others of how Islam is a peaceful religion,
and how it is merely the extremists that we see on
the news and who are carrying out these attacks.
Another part of this educational process would be
admitting that there are also a lot of other
extremist groups that are doing similar things all
over the world. The next step is to make it public,
make it public that hate crimes are being done
and that Muslims here in America are facing
injustices. With that said I can say that
Islamophobia is a horrible belief, and we can




The 21st annual H.O.P.E. Festival and Earth
Day celebration will be held from 11AM–3PM
Saturday April 25, 2015 at the University of
Maine Student Recreation Center in Orono,
Maine. (See the poster, page 8)
Scheduled activities and presenters include
Maria Girouard of Penobscot Nation, the
H.O.P.E. Festival Singers directed by Marty
Kelley, Jim Merkel (author of Radical Simplicity:
Small Footprints on a Finite Earth), Robert
Sypitkowski on “Water Sustainability for the
Neglected,” Zachary Field’s Amazing Juggling,
Chair Yoga with Holly Twining, and Dance of
Unity with Suzanne Kelly of Maine Holistic
Center. Contact information for obtaining
complete descriptions and schedule is on page 8.
Islamophobia
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This spring marks 40 years since the end ofthe Vietnam War. At least that’s what it’scalled in the United States, the Vietnam
War. In Vietnam, it’s called the American War to
distinguish the phase involving the United States
from those involving other aggressors and colo-
nizers—China, France and Japan most notably.
The occasion has been marked by widespread
commentary, reminisces and what passes for
history in the corporate media. The Pentagon
has chimed in with a fanciful account posted on
its website that evokes the propaganda it spun
during the actual fighting of the war: US impe-
rialism good, Vietnam bad. On a more positive
note, peace and veterans groups around the
country have held events and otherwise tried to
put forward analysis about the horrific nature of
US aggression that haunts Vietnam to this day.
The Vietnam Syndrome
Amore mixed aspect is the degree to whichthe war still hovers over our own country
like a cloud. Several decades back, mainstream
commentators regularly referred to the Vietnam
Syndrome, which until the 1991 Persian Gulf War
served to keep US imperialism in check to some
extent. Media elites referred to the reluctance of
our political class to go to war for fear of getting
bogged down in “another Vietnam.” What they
were unwilling to say openly is that the Vietnam
Syndrome is really the gulf in opinion between
elites and the public on the matter of US aggres-
sion.
In short, the US has found it extremely diffi-
cult since Vietnam to count on significant public
support for its wars. Throughout the decade of
the 1980’s, for example, the US desperately
sought to impose its will on Nicaragua, El
Salvador and Guatemala, to name just three,
utilizing proxy armies to defend landed elites
against the people of those countries. If not for
ongoing public opposition, US troops would likely
have been fighting in Central America as early as
1980. Because the US was unable to send troops,
the kind of bloodletting the US inflicted on Laos,
Vietnam and Cambodia did not happen in
Central America. One result is that the popular
movements and revolutionary forces were able to
carry on the struggle, to a point where a one-time
revolutionary guerrilla is today president of El
Salvador and longtime Sandinista leader Daniel
Ortega is again president of Nicaragua.
This is not to say a horrible number of
deaths and incalculable damage was not
inflicted on those countries; the US was espe-
cially determined to destroy the revolutionary
experiment in Nicaragua, an effort that was
largely successful. More
ominously, though the hell of
the military terror of the
1980’s is past, Guatemala
remains in the grips of wealthy
elites tied to the United States
and is one of the most class-
stratified, repressive societies in
the Hemisphere.
But the damage inflicted on
Central America does not
compare to what was done in
Indochina and that was due in no
small part to the efforts of
millions of everyday Americans.
Unlike in Indochina, solidarity
efforts with the people of Central America began
early and in earnest. In Nicaragua, they began
soon after the US moved against the popular
revolt that overthrew the hated Somoza dictator-
ship in 1979. In El Salvador, solidarity work began
in the wake of the murder by paramilitary terror-
ists of Archbishop Oscar Romero in 1980 and
grew ever larger over the next ten years. That
work included demonstrations, sit-ins, teach-
ins, medical aid, Sister City projects, accompa-
niment by doctors, electricians and others with
skills to offer, as well as making available sanc-
tuary, usually in churches, to people fleeing the
violence to the US.
Sporadic opposition within the US to aggres-
sion in Indochina, by contrast, popped up in
1963 and 1964 but it was very small and
isolated. What we know as the anti-war move-
ment did not take shape until 1965, more than
a decade after the US unleashed its murderous
puppet Ngo Dinh Diem on the southern part of
Vietnam, and a full four years after President
Kennedy began major escalation. 
More recently, the US has invaded Iraq and
Afghanistan and, as this is written, is contemplat-
ing sending troops elsewhere in the Middle East.
Just as in Indochina, the efforts in Iraq and
Afghanistan have in important ways been fail-
ures. And because of the massive use of superior
military force, the US has become something of a
pariah internationally—feared but extremely
isolated. Again, domestic organizing has
contributed significantly to that isolation. No
small feat that, and one that is important to
recognize both because of the suffering that
would have resulted from the use of greater force,
as well as for what it teaches about the impact the
public can have on imperial war. There’s still
much to do, however, and for both ourselves and
those who suffer under bombardment done in our
names, we need to get to it. 
Combatting the official, distorted history of
Vietnam can assist us in those efforts and this
admittedly cursory background is offered in that
spirit. One aspect of that distorted history spun in
some recent commentaries is that the War began
in February 1965 when North Vietnamese and
US troops clashed for the first time, the result, it’s
claimed (naturally) of an unprovoked North
Vietnamese attack. One doesn’t know whether to
Just as in Indochina, the efforts in Iraq and Afghanistan have in
important ways been failures. And because of the massive use of
superior military force, the US has become something of a pariah
internationally—feared but extremely isolated.
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laugh or cry at the arrogance required to claim
that point as the start of the war when tens of
thousands—probably hundreds of thousands—of
Vietnamese were already dead at US hands by
that time, but such is the level of dishonesty and
subservience to power in US political culture.
US Involvement Begins  
Pinpointing where US aggression in Vietnambegan depends on how one determines how a
war begins but 1945 is a good place to start in
order to best understand what transpired over the
ensuing 30 years. It was in the summer of that
year that Vietnamese revolutionary forces
grouped around the Viet Minh defeated Japan,
whose army had invaded their country four years
before. Like so many around the world who
suffered greatly under the forces of fascism and
militarism during the Second World War, the
Vietnamese considered their victory the dawn of
a new day. In that spirit, Viet Minh leader Ho Chi
Minh read a proclamation inspired significantly
by the US Declaration of Independence (large
sections of which were included word for word)
to a massive assembly in Vietnam that was also
directed at Washington and people around the
world.
It was at this point that the US made the
crucial decision to reject Ho’s overtures and
throw in with Vietnam’s long-time colonizers,
France. Most of the French colonial administra-
tion and army had run away when Japan invaded
Vietnam, ceding the country to the invaders;
those French who remained collaborated with the
Japanese. Yet in its imperial wisdom, France
decided it was entirely within its rights to re-colo-
nize Vietnam, which it did, with crucial arms,
money and diplomatic support from the US.  The
Vietnamese, not surprisingly, were not so enthusi-
astic about being invaded yet again and resisted
just as they had resisted colonization and occupa-
tion for centuries. 
As the French inflicted horrific violence in a
failed attempt at re-conquest that lasted nine
years, the US bore more and more of the war’s
burden. When the Vietnamese achieved final
victory by annihilating the French at Dien Bien
Phu in 1954, there was again the possibility that
they had achieved independence. It was not to
be, though. With Vietnam looking on skeptically,
the US, other Western powers and the Soviet
Union brokered the Geneva Accords that stipu-
lated, among other things, that national elections
unifying all of Vietnam be held within three years.
The division of the country into North, where
revolutionary forces had won complete victory,
and South, which except for Saigon and the
surrounding area was under Viet Minh control,
was rightly seen by the Vietnamese as a ploy by
US imperialism to buy time and a sell-out by the
Soviet Union.
Though they had no faith that the US would
live up to the agreement, the Vietnamese had
little choice but to go along. Their fears were
justified in no time, as the US made clear that the
Geneva Accords were nothing but paper that
could be shredded into a million worthless pieces.
Since Washington knew Ho would win an elec-
tion in a landslide, no such election ever took
place. As in dozens of other cases over the past
100+ years, the US opposed democracy in favor
of aggression. Elections are all well and good but
only if the right people win; if the wrong people
win, then out come the machine guns.
Ngo Dinh Diem 
So in 1954, the US threw its considerableweight behind Ngo Dinh Diem, an expatriate
living at the time in a New Jersey seminary run by
the arch-reactionary Francis Cardinal Spellman,
and installed him as dictator of what was now
known as South Vietnam. During Diem’s nine
years in power, the US looked on approvingly as
he waged a war of terror against the people of the
South. Resistance continued and eventually grew,
though for a time Washington shifted its regional
attention to neighboring Laos, where there was
also a strong insurgency fighting against a US-
backed dictatorship.
That changed under the Kennedy
Administration, however, as the US expanded its
aggression in Vietnam and the resistance rapidly
grew. The resistance was led largely by the
National Front for Liberation, successor group to
the Viet Minh and known by its French acronym
NLF, but it was made up of a broad cross section
of Vietnamese society including, significantly, a
large number of Buddhist monks. 
Though Kennedy is often portrayed as desiring
peace in Vietnam, something the Camelot myth-
makers claim he supposedly would have accom-
plished had he not been assassinated, the sordid
facts reveal the opposite. At every point where
peace or even de-escalation could have been
achieved, Kennedy opted instead for escalation:
through saturation bombing, through the wide-
spread use of napalm and other chemical
weapons, through the organization of strategic
hamlets (such a great phrase, strategic hamlets;
kinda like calling Auschwitz a country getaway),
and, finally, through the introduction of ground
troops. 
Though a despot, Diem revealed himself to be
a despot with something of a conscience in 1963
when, weary of the fighting tearing apart his
country, he independently made peace overtures
Vietnam War
(continued from Page 4)
See Vietnam War on Page 6
Page 6 MPAC Newsletter
to the NLF and unification overtures to the
North. It was a fateful decision, as Washington
soon ordered that he be taken out, as he was,
assassinated just three weeks before Kennedy
himself was murdered. (It was this sequence of
events that the great Malcolm X referred to as
“chickens coming home to roost,” precipitating
his break with the Nation of Islam).
Kennedy’s successor Lyndon Johnson was only
in office nine months before he  fabricated the
Gulf of Tonkin incident in August 1964, another
Vietnam turning point. Simultaneously, Johnson,
dubbed the Peace Candidate by some (probably
including himself), was warning the nation that
Barry Goldwater, his opponent in that year’s pres-
idential election, was a dangerously unhinged war
monger. That theme produced the most memo-
rable moment of the campaign, a TV ad featuring
a little girl counting the petals she picks off a
flower that morphs into a countdown to
Armageddon. 
1965: Dramatic Escalation
Once he secured re-election and with theGulf of Tonkin incident as justification,
Johnson in early 1965 expanded aggression to all
of Vietnam via a massive bombing campaign
against the North (though the bulk of US
destruction was always directed at the South).
Parenthetically, Johnson would later that year
order an invasion of the Dominican Republic to
keep from power moderate reformer Juan Bosch
and provide the usual substantial arms, money
and diplomatic support to a murderous coup in
Indonesia that brought the butcher Suharto to
power. At least 500,000 people were killed during
the coup and its aftermath; Amnesty
International, generally blind to crimes commit-
ted by the US and its proxies, puts the figure at
1.5 million. The Peace Candidate, indeed.
So it remained in Vietnam for three years, a
yin and yang of escalation and heightened resist-
ance, until the Tet Offensive in January 1968 on
the occasion of the Vietnamese New Year known
as Tet. The offensive was a
coordinated series of
surprise attacks by both the
NLF and the People’s
Army of the North
directed at military
compounds that stunned
US forces in Vietnam and
shocked politicians and the
public on the home front.
It came at a time of rising
tensions among planners,
generals and members of
Johnson’s cabinet and
served to further those
tensions.
Before Tet, the US had largely gotten away
with lying about the progress of the war, the
burgeoning anti-war movement notwithstanding.
After Tet, it was clear that the promised victory at
hand was delusional and a fabrication. Still, Tet
remains a bone of contention for the most
extreme supporters of the war who claim the US
capably defeated the uprising, only to be sabo-
taged by antiwar media and Democratic politi-
cians. 
In reality, the Tet Offensive followed the NLF
strategy of never engaging the US in a battle as
that word is traditionally understood. It was a hit
and run operation with the purpose of inflicting
great damage, yes, but designed primarily to
display once and for all that its forces were formi-
dable and the will of the people unconquerable.
In short, the goal was not to win a battle of Tet;
the goal was to show anyone who still doubted
that the US could not win. I recall reading years
ago something said around the time of Tet by a
Vietnamese elder who had probably seen as much
death and destruction as anyone who ever lived
(I’m paraphrasing): We can settle this now or we
can settle it a thousand years from now. It’s up to
the Americans.
One group who became convinced after Tet
that the Vietnamese were right in their assess-
ment was the US business community. As always,
their view, unlike generals, policy wonks and
national politicians, was sober and geared to the
long run. What they saw were war expenditures
that were a huge economic drain, attention to
Indochina that would have been better placed in
outdoing global competitors in the expansion of
markets, an army increasingly reluctant to fight,
and the spread of domestic insurgencies from the
isolation of college campuses to crucial points of
production, most notably the Revolutionary
Union Movement sweeping the auto industry.
One of the business elite’s first moves was to
push Johnson aside in favor of Eugene McCarthy
and Robert Kennedy. Kennedy was a long-time
Cold Warrior going back to his days working with
Joe McCarthy and Roy Cohn whose plans for
Vietnam, much like his brother’s, were predicated
on victory first and then peace. McCarthy, mean-
while, had no connection to the anti-war move-
Vietnamization was partly a very real response to insurrection at
home and within the military, and partly a public relations ploy
to continue the war. While some US troops came home, bomb-
ing raids increased dramatically and the indiscriminate killing
rose. In addition, Nixon expanded the war to Laos and
Cambodia, but still the US could not win.
Vietnam War
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ment before or after his thoroughly opportunistic
six-month effort to cash in as the new Peace
Candidate, and the 1968 election serves as well as
any example of the disparity between rulers and
ruled: a majority of the population in favor of
immediate withdrawal having to choose between
candidates who all favored continuing the war.
Vietnamization
Richard Nixon’s Vietnamization, begun in1969, was Washington’s last failed act.
Vietnamization was a response to both the weak-
ness of the US’s position and the domestic
unpopularity of the war. In response, Nixon
attempted to curtail opposition by withdrawing
some US forces while continuing the war at the
same pace with heightened recruitment into and
training for the South Vietnamese army. 
Vietnamization was partly a very real response
to insurrection at home and within the military,
and partly a public relations ploy to continue the
war. While some US troops came home, bombing
raids increased dramatically and the indiscrimi-
nate killing rose. In addition, Nixon expanded
the war to Laos and Cambodia, but still the US
could not win. Before the end, in 1973, the US
perpetrated another fraud, the Paris Peace
Accords, every tenet of which Nixon violated
before the ink on the document was dry. By the
time the revolutionary forces took Saigon on
April 30 1975, the US had been involved in
Vietnam for thirty years. 
The list of outstanding books about Vietnam is
a long one and mention will be made only of
recent scholarship by Christian Appy who,
among other contributions, has meticulously
documented the working class nature of the war
and the domestic opposition to it. That last flies
in the face of the official history, as elites prefer to
foster the notion that the movement consisted
exclusively of privileged white college students.
In reality, workers and the poor opposed US
aggression in higher numbers from start to finish
and not only because sons of the working class
were far more likely to do the fighting.
Ineluctably, it was overwhelmingly working class
active duty resisters and recently returned veter-
ans whose opposition to the war ultimately
proved decisive on the home front.
Elite Distortions
Virtually every American who knows even alittle about the war knows that 58,000 US
soldiers died in Vietnam. Only a tiny percent-
age, however, come anywhere near the correct
number of Indochinese killed when polled.
Noam Chomsky has written of one poll where
the average given by respondents was 200,000
and likens this to people believing that 300,000
Jews were murdered in the Holocaust, as in both
cases the count is off by a factor of 20. Such a
gross misunderstanding underscores the effec-
tiveness of the intellectual class in propagating a
self-serving, highly distorted nature of the war –
who suffered, who died, who the wronged are.
Even the largely accepted figure of four
million Indochinese dead is probably low, possi-
bly dramatically so, though the truth will proba-
bly never be known. Those best equipped to
make that determination are the very ones who
either waged the war or have a vested interest in
burying its truths. As a US general speaking of a
more recent conflagration put it: “We don’t do
body counts.” Not, anyway, when the dead bodies
are victims of American violence.
Also completely ignored here is the
Vietnamese experience of Agent Orange and Post
Traumatic Stress Disorder, for example. Take the
terrible suffering of US soldiers and multiply their
numbers ten thousand fold or more and we get a
sense of the damage to the Vietnamese.
Additionally, Vietnam and the rest of Indochina
(the official histories generally and conveniently
leave out the wars waged against Laos and
Cambodia) are full of unexploded ordinances that
regularly cause death and injuries, to this day.
And though Vietnam and Laos were able to avoid
catastrophic famine, Cambodia was not, not
surprising given that it’s a small country whose
countryside was bombed back to the Stone Age.
Destruction on such a scale combined with an
ironclad US-imposed postwar embargo essentially
doomed hundreds of thousands to death by star-
vation. That’s an unpleasant truth, though; so
much easier to blame everything bad that
happened in Cambodia after April 1975 on the
despotic Khmer Rouge.
However, though neither Vietnam or Laos
experienced the postwar cataclysm of Cambodia,
the war was so destructive that it could be argued
that the US won in the sense that an alternative
mode of social organization was rendered impos-
sible (much like 1980’s Nicaragua). The US views
all societies that put people before profits as a
threat, particularly if they’re in the global South.
It is the only way to understand the 50 years plus
war of terror against Cuba, today’s bellicosity
directed at Venezuela and the continuation of the
war in Indochina in the 1970’s long after the US
knew it could not win. In large part because of
the scale of destruction, Vietnam today is well
integrated into the global economy with all the
negatives that entails, full of sweatshops, venture
capitalists and major disparities in wealth and
power. 
Discussions of Vietnam are hardly academic
exercises; the US is currently on a global rampage
and falsifying history is part and parcel of the
effort to whip up support for the next war.
Because of the domestic gulf between rulers and
ruled on the question of US aggression, we have
the US going ahead with a second invasion of
Iraq in 2003, destroying Libya, supporting war-
hungry neo-Nazis in Ukraine, threatening
Venezuela and engaging in a proxy war designed
to destroy Syria, all despite opposition from a
majority of the public on every count. Put simply,
that means we will have to do our work of build-
ing an anti-war, anti-imperialist movement
toward a day when we may live with the people of
the world in something approximating harmony
more effectively. 
—Andy Piascik
Andy Piascik is a long-time activist and award-
winning author who writes for Z, Counterpunch
and many other publications and websites. He was a
member of MPAC from 1976–79 and can be
reached at andypiascik@yahoo.com.
Vietnam War
(continued from Page 6)
Page 8 MPAC Newsletter
THE POWER OF HISTORY:
THE STATE OF MAINE V. THE PENOBSCOT NATION
Spring 2015 Page 9
History is powerful. History has the greatpotential to uplift and inspire theoppressed as well as the potential to be
misconstrued so as to deny a peoples a place in
the historical narrative and thereby delegitimize
their claims in the present. Examples are count-
less. For the potentially disastrous denying of
history, one could view the attempts of Israel and
right-wing American militarists to deny the
Palestinians a history and thus a national identity,
or one could examine American and European
centric histories that have systematically denied
indigenous voices in the historical narrative as
their means for fighting off Native land claims,
etc.. As for strength, one could examine the great
source of strength African Americans and their
allies found in centuries of resistance as well as
African history to help fuel the Civil Rights
Movement then and now, one could look at Irish
Nationalism and their insistence and use of an
Irish History crafted as one long battle against the
English as a means by which to fight English
hegemony in the fight for an Irish Republic, one
can see how American colonists used their
unique histories as a means by which to depict
themselves as different from the British; examples
are boundless on both sides. But one need to look
no further than an ongoing legal battle here in
Maine to see both sides, the great potential and
the great danger, of the power of History. The
State of Maine’s legal battle with the Penobscot
Nation over stewardship of the Penobscot River is
unjust, unwise, and scarily dangerous though the
resistance of the Penobscot Nation reveals the
great uplifting power of History.
Before I begin, I must make a few statements.
First, I am not a Penobscot Nation member nor a
Native American of any tribe. I am “white” and
the privileges that come with that are many. As
such, I must note that when the term “Maine,”  is
used that this term is the name given by the impe-
rialist power and not the original place-name nor
the original, fluid boundary of what we now call
“Maine.” I cannot claim to understand the
Penobscot Nation’s perspective nor do I make
such an assertion, let alone speak for the Nation.
This is my personal take and extension of solidar-
ity to the Penobscot Nation.
The Penobscot Nation is suing the State of
Maine over their rights to the Penobscot River. In
2012, William Schneider, the Attorney General
of Maine at the time, challenged the Penobscot
Nation’s right to their river; Janet Mills, the
current Attorney General, maintains the same
egregious claim as Schnieder. It is important to
note that in 1988 the Attorney General of Maine
at the time, James Tierney, recognized the
Penobscot Nation’s stewardship rights to the
river. The Penobscot Nation has, in turn, repudi-
ated the present claim and in so doing they are
continuing an ongoing tradition in fighting the
expansionist hegemonic powers that have yet to
cease their encroachments on the Penobscots-
from English and French colonists to the State of
Massachusetts, the federal government of the
United States, and the State of Maine,
Penobscots have continued to fight to retain their
territory and rights as an autonomous people.
Before delving deeper, though, a brief History
lesson is in order. After all, one has no chance of
understanding the present without a means by
which to contextualize it. The Penobscot Nation
is a member tribe of the broad Wabanaki
Confederacy comprising of the native peoples of
Maine: the Penobscot, Passamaquoddy, Maliseet
and Mi'kmaq. These indigenous peoples have
inhabited Maine for thousands of years before
European imperialism began its encroachments
on Native sovereignty. The plight of Native
Americans is now more well-known: upwards to
90% of Native Peoples are recognized to have
died due to the introduction of European
diseases, then followed military conquest (a
particularly slow development in the borderlands
of Maine compared to elsewhere in New England,
due to persistent Wabanaki and French resistance
to English expansionism), cultural genocide,
forced adoptions, degradation of their homelands
which has made it impossible to continue their
traditional ways of life, they were forced onto
reservations. of poor land quality, etc. Today,
indigenous communities across the globe deal
with physical and cultural ramifications of these
historical developments, experiencing strikingly
high levels of poverty, alcoholism, and poor
health care when compared to people living
within the same nation-state.  In essence, the
Penobscot Nation and the Wabanaki 
Confederacy, like indigenous peoples across
the globe, are engaged in an ongoing struggle
against an imperial power.
It is necessary, though, to take a moment and
address pernicious stereotypes. No. The
Penobscot Nation were not passive victims
and nor are they a reactionary, backwards or
stagnant people. Nor are they lazy and nor do
they want to “control” the river. They do not
want “special rights,” they want their rights as
an autonomous people recognized. The
Penobscot Nation has a long history of treaty
negotiation and ability to adapt to changing
times while maintaining their cultural iden-
tity—despite persistent attacks. The
Penobscot Nation, like all humans in the
history of the world, have been, and are,
dynamic participants in history. They exercise
their own agency based on their own deci-
sion-making and volitions.
In 1790 the nascent United States passed a
law which mandated that all transfers of
Indigenous lands to non-Indigenous peoples
had to be approved by the United States
Congress. Repeated, persistent violations of
this law then served as the basis for the
historic Maine Indians Claim Settlement Act
The Penobscot Nation has a long history of treaty negotiation
and ability to adapt to changing times while maintaining their
cultural identity—despite persistent attacks. The Penobscot
Nation, like all humans in the history of the world, have been,
and are, dynamic participants in history.
See Penobscot Nation on Page 10
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in 1980 in which the Penobscot Nation won repa-
rations for the violations of the State of
Massachusetts and then Maine. The stipulations
of this historic piece of legislation, as well as
hundreds of years of historic precedent, serve as
the basis for the Penobscot Nation’s legal case
against the State of Maine.
The historic Settlement Act asserted that,
“The power of the State of Maine to alter such
rights without the consent of the [Tribe] is
ended,” with rights referring to, among other
things,  “subsistence hunting and fishing rights.”
Yet there had been no issue from 1980 until just
recently. Indeed, as mentioned, in 1988 Maine’s
Attorney General affirmed that the Penobscot
Nation, according to the Settlement Act,
retained control of the Penobscot River. It was
not until the Penobscot nation asserted their
political, economic, and spiritual right to clean up
the river in association with the EPA that issues
have manifested. In other words, it was not until
the Penobscot Nation demanded cleaner water
that the State, in accordance with the current
regime’s corporate profit over people attitudes,
refuted the Penobscot claim and asserted that the
State, not the tribe, has the rights to the river. It
is no surprise that a number of businesses have
come to the support of
the State, namely mills
which pollute the river
with their toxins. In




Maine has stated, “I
don’t think the tribes
frankly care if there are
job losses to municipal-
ities and industries in
Maine, and I don’t
think EPA does either.” 
The above comment
refers to the fact that
the EPA (and the
Federal Department of
Justice) is on the side of the Penobscot Nation.
Recently, the EPA sided with the Penobscot
Nation on the need to clean up the river to assure
the Penobscot Nation access to a healthy and safe
fish subsistence, as guaranteed in the Settlement
Act. The State of Maine is now suing the EPA
over their decision. 
The EPA and the Penobscot Nation deny
Manahan’s claim. It is both inaccurate and miss-
ing the point: the first and foremost issue here is
tribal sovereignty. According to the Settlement
Act and treaty history, they retain the rights to
the Penobscot River; second, clean water and a
healthy environment trump any, especially minor,
financial burden. Also, speaking of financial
burden, Governor LePage and the Attorney
General’s Office seem to have no qualms about
the financial burden on Maine’s tax payers in
funding the State’s ludicrous legal battles.
Nevertheless, the State of Maine asserts that
the State, not the Penobscot Nation, controls the
rights to the Penobscot River. The State of
Maine’s new position is that the Penobscot
Nation’s reservation is limited to Indian Island
and its other land possessions, but not the
Penobscot River. This is an absurd position on
many levels.
Most obviously, the 1980 Settlement Act guar-
anteed the Penobscot Nation the right to subsis-
tence fishing rights, if they do not maintain
control of their ancestral river then how could
they practice this right? Second, it ignores treaty
history. The Penobscot Nation never once ceded
control of the river. Not in a single treaty is there
reference to a cession of the river. Anything not
ceded by treaty remains under the jurisdiction of
the tribe. Third, it would be absurd to assert that
the Penobscot Nation does not have a right to
their spiritual entity and source of sustenance.
The river has always been both a spiritual entity,
critical to Penobscot self-identification, as well as
their source of subsistence for thousands of years.
The Penobscot River belongs to the Penobscot
Nation.
This is where History comes in. The State of
Maine is employing Bruce Bourque a senior
lecturer in anthropology at Bates College and
curator at the Maine State Library, as an expert
witness against the Penobscot Nation. Bourque is
a proponent of an oft-criticized “thousand-year
theory,” which asserts that the earliest inhabi-
tants of Maine, the “Red Paint People,” are not
the ancestors of the peoples of the Wabanaki
Confederacy; somehow (unexplained), the Red
Paint People mysteriously vanished and then later
came the peoples who now comprise the Wabanki
Confederacy. There is little evidence to support
this claim and, were it to be true, I fail to see how
this would challenge the Penobscot Nation’s case
in any way. Think about it. The State of Maine is,
refuting the Penobscot Nation’s claim to the river,
in part, based on an unproven theory that argues
that the Penobscot Nation is a relative newcomer
to the region. Because the Penobscot Nation has
not, supposedly, inhabited the region for ten
thousand years they do not possess rights to the
river? This is a completely illogical argument that
quite frankly makes no sense. Nor does it
acknowledge the aforementioned treaty history.
This theory is further controversial and suspect
because it allows Bourque and the Maine State
Library to maintain artifacts from gravesites that
are over ten thousand years old, since supposedly
Wabanki peoples have only been in Maine for a
thousand years. Conflict of interest? Yes.
Nevertheless, the State of Maine is attempting
to delegitimize the Penobscot Nation’s claim by
denying their History. Apparently, by asserting
that the Penobscot Nation has not, supposedly,
been in what we now call the State of Maine for
as long as they (and most academics) claim, the
present claims of the Penobscot Nation are void.
This is absurd, fallacious, and dangerous.
For their part, the Penobscot Nation is also
relying on History to make their claims. History,
for the Penobscot Nation serves as a means of
self-identification and inspiration. Thousands of
years of habitation along the Penobscot River as
well as hundreds of years of struggle against impe-
rialist powers provide a source of power, legiti-




Maria Girouard of Penobscot Nation is a historian, environmental activist, and peace
advocate.
Penobscot Nation
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April 15, 2013
Two bombs explode near the finish line of theBoston Marathon. Three people die. Over
200 more are injured. How could this have
happened so nearby? I am shocked at this
violence so close to my
home in rural Maine.
The event is compared
to September 11, 2001




I was seven years old
and New York seemed
impossibly far away, a
place I had never
visited. Now I am old
enough to be viscerally
affected by such
happenings and they
are closer to home,
taking place in my
“local” big city where I
have been many times.
I have no fear, no
anger, only shock,
some measure of
sorrow for the victims and a sense of gratefulness
that no one I know has been affected. 
April 18, 2013
The suspects are identified, two Chechen
immigrant brothers, Dzhokhar and Tamerlan
Tsarnaev. The younger one is only a year older
than I am.
April 19, 2013
The culprits are caught and, in the process,
the older one is killed in a manhunt. Another
death. The news is all over the media world. The
popular Facebook page Maine Memes posts the
Success Kid meme wearing a Boston Red Sox Hat
with the caption: “Got 'em.” Idly, I read peoples'
comments. “It's time to bring back the Electric
Chair. Why should taxpayers have to take care of
him?…I say they throw him in Boston
Penitentiary for a couple of days. Feel the wrath
of the inmates…We shouldn't have to waste time
and money, just throw him into the street and let
Boston's people kill him how they want to…” The
sheer hatred of it makes me shudder. If all we care
about is making the culprit suffer, won't we just
continue to get targeted again? What does such
hatred do to us as people? How is this wish for
violence any better than that which motivated
the killer? I think about how it would feel to be in
another country and have my protector, my older
brother, suddenly die. Other violent killings and
the hatred of the past year come into my
thoughts. First Newtown, now this. When will it
end? Can it end? 
I look up at the postcard of Eleanor Roosevelt
that is tacked up above my desk: “When will our
consciences grow so tender that we will act to
prevent human misery rather than avenge it?” Oh
Eleanor, when indeed? 
April 20, 2013
As I go to return my books to the library, I
think of a song: 
Let us sing a song for the turning of the world
That we may turn as one
With every voice, every song,
we will move this world along
And our lives will feel the echo of our turning.
On my way, I pass members of Green Team
and Maine Peace Action Committee, camping
out in celebration of Earth Day. They have a
campfire. I want to go over and share my song
with them. I think these are people who will
sympathize with my despair at the violence pres-
ent in the world, who will agree that we need to
turn it around. But I do not feel ready to
approach near strangers yet. The fall will see me
join Maine Peace Action Committee but, for now,
I simply walk past on my way to the library,
singing to myself. I make up my own new verse
even though I know it does not fit very well with
the meter of the poetry.
Let us sing a song for forgiving in the world
That we may forgive as one…
In the evening, I
make my way down-
town to the
DADGAD coffee-
house where I know
there are kind people
who do not suffer
from the hatred of
which I have grown
sick. Recent events
are not ignored. One
of the musicians tells
us it's the first year in
a long time he hasn't
run in the Boston
Marathon. I shudder
involuntarily, grateful
he did not run this
year and is still alive.
A second musician
sings:
Ah the wars they will be fought again
The holy dove she will be caught again
bought and sold and bought again
The dove is never free.
Why? I think. And we sing together on the
chorus:
Ring the bells that still can ring
Forget your perfect offering
There is a crack in everything
That's how the light gets in.
It seems strangely connected with my feelings
of the moment. Don't lose hope. Keep going
forward.
April 23, 2013
My friend posts on Facebook:
Ring the bells that still can ring
Forget your perfect offering
There is a crack in everything
That's how the light gets in.
Maybe the way to turn the world around is to
acknowledge our own fallibility and that of
others.
What the Tsarnaev brothers did was wrong,
undoubtedly. But are we not also wrong to blindly
wish death and suffering in return? To understand
and acknowledge our faults means we can have a
dialogue with each other. And in the mutual
vulnerability which results this revelation, the
shared experience, the “tenderness” of our
“consciences,” we can transcend the barriers of
culture and circumstance which separate us.
Such is my hope anyway.
—Hilary Warner-Evans
Boston, April 15, 2013
MALCOLM X: HIS PHILOSOPHY
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Recently we marked the fiftieth anniversaryof the assassination of Malcolm X(February 21, 1965), and this occasion
brought some media focus to his life and signifi-
cance. This was in contrast to the earlier, U.S.,
mass media’s stereotyping, vilification, and
dismissal of Malcolm X as some hate-filled,
violent madman during his lifetime and the over-
whelming marginalization and silencing of his
message during the past fifty years.
In this article, I won’t present a biographical
account of Malcolm X’s life. The most accessible
source for that remains The Autobiography of
Malcolm X. Instead, I’ll attempt to formulate
Malcolm’s X’s philosophy during four stages of his
life. I’ll formulate the four stages of his philosoph-
ical development without providing quotations
from Malcolm’s speeches and writings that
support these formulations. Before examining
Malcolm’s philosophy, I’ll share a very dramatic
incident that involved my teaching of Malcolm X.
A Dramatic Challenge and Attack
The mass media’s treatment, usually mistreat-ment, and later silencing of Malcolm X can
be contrasted with what I experienced earlier,
especially as related to students and members of
the community. My first full-time faculty position
was at Southern Illinois University (1967–1972),
which was described at the time as having the
largest number of African-American students of
any major integrated university. At the time, SIU
had a large Black Studies Program with its own
building and with many faculty and course offer-
ings. At the insistence of African-American
students, I finally agreed to offer a philosophy
course in Black Philosophy. I structured the
course by starting with two key figures: three
weeks on the philosophy of Martin Luther King,
Jr. followed by three weeks on the philosophy of
Malcolm X. By comparing and contrasting King
and Malcolm, we could examine their analysis of
racism, the nature of the self and self-identity,
violence and nonviolence, integration and sepa-
ratism, justice and injustice, and other topics. I
found that the class was almost equally divided,
with rough half more sympathetic to Malcolm X
and the other half more identifying with King’s
philosophy.
One of many, very intense experiences that
occurred during the first time I offered Black
Philosophy illustrates how some students (and
other people of color throughout the U.S. and the
world) were relating to Malcolm X. We had
completed two weeks on King. At the beginning
of the next class, one black student, who at the
time identified with the so-called “Black
Muslims” of the Nation of Islam, stood up at the
front of the class with his “bodyguards” on either
side. In a soft-spoken but very dramatic prepared
speech, he began as follows: “With due respect,
everything we have done in this class is BS (bull-
shit).” He concluded his speech with this chal-
lenge: “What we should be studying is the only
issue for black people today. What is the true reli-
gion for black people, Christianity, the white
man’s slave religion, or Islam, the religion of black
liberation?”
The students, black and white, looked at me.
You could have heard a pin drop. It turned out
that I was very lucky in avoiding what could have
easily become a disastrous consequence for the
rest of the semester. On the one hand, if I had
used my faculty position of authority to ignore or
disrespect this black student’s challenge, really
more of an attack, I would have lost the respect
of many students. This would have confirmed
their view of oppressive white power being
imposed on blacks. On the other hand, if I had
responded in the way that some of the white
liberal faculty, driven by guilt and concern about
white racism, uncritically accepted or enthusiasti-
cally supported whatever black students said in
class, I also would have lost the respect of many
students. Some might have felt a temporary
victory, standing up with dignity and telling the
white man off, but more would have felt I had
been guilty of a cop-out in not responding to the
black student’s challenge adequately.
Knowing that this student and his friends
admired Malcolm X, I responded that we would
be examining Malcolm’s writings on Islam and
Christianity, but to reduce Malcolm’s philosophy
to that one topic would be to do him an injustice.
Malcolm X was much more complex and insight-
ful than that, so that I also felt an obligation to
examine what he wrote about violence and
nonviolence, separatism and integration, black
nationalism, economics, politics, culture, and
other significant topics. I then invited this
student and others to share their views on
Malcolm X in the coming weeks, even welcoming
class presentations, but only if they took this seri-
ously, as I did, and took the time to prepare care-
fully so that their presentations made critical
contributions with philosophical relevance and
significance.
As an aside, the students who organized the
challenge in class were very satisfied. They had
had the courage to stand up and speak in their
own voice. The particular black student and I
became very good friends. He changed his name
to a Muslim name, asked to present on Malcolm
X in the following years, and later rejected the
Nation of Islam while remaining a Muslim. He
recently wrote a book on Black Muslims in the
U.S.
Malcolm’s Early Philosophy
By “Malcolm’s early philosophy,” I includewhat became Malcolm Little’s philosophy
during the time he lived in Michigan, later moved
to Boston and New York City, went to prison, and
before he became a member of the Nation of
Islam.  This can be described as the Hustler’s
Philosophy. It is a philosophy that intends to
relate to the hustler’s hard world in ways that are
practical, realistic, and avoid all dangerous illu-
sions and sentimentality. 
In Malcolm’s hustler philosophy, one views
human beings and the world as ruled by the “Law
of the Jungle.” Everything is a hustle. Always look
for the material gain, the payoff. The essence of
this hustle concept is self-gain. There is a hierar-
chy with the hustler at the top. The hustler
makes money primarily on whom one knows, on
one’s connections, through activities that are
usually illegal. The pimp and others are lower in
the hierarchy. There is a general practice: be
hard, be cool, be secretive, don’t trust, and don’t
give anyone any unwarranted breaks. This means
assuming a stoic attitude in which one is willing
to kill point blank, if necessary, without blinking
an eye. In the hustler’s philosophy there is a
common foe: police and informers. There is also
a common friend: one’s self. 
In short, Malcolm Little’s philosophy is atom-
istic and individualistic with the focus on one’s
own separate self as driven by self-gain. This
necessitates adopting means, when necessary,
that are violent, dishonest, secretive, and illegal.
This philosophy is amoral, with no place for
ethics and moral values that show weakness and
make one vulnerable. It has no place for religious
values and concerns that are completely irrele-
vant in the hustler’s philosophy.  And it has no
place for any social philosophy and commitment
to overcoming racism and injustice.
Perhaps startling and revealing, my students
and I began to realize that of all of Malcolm’s
philosophies, this early Hustler’s Philosophy is
closest to the philosophy and practices of individ-
uals, institutions, and policies of the power elite.
The economic leaders who run huge corporations
and Wall Street financial institutions, the politi-
cal and military leaders, the heads of the Central
Intelligence Agency and the National Security
Agency, etc., adopt a view of a world ruled by the
Law of the Jungle in which they must unsenti-
mentally and amorally calculate self-gain and
material payoff. In other words, when one demys-
Malcolm Little
See Malcolm X on Page 13
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tifies self-serving ideologies and justifications, it is
clear that dominant economic, political, and mili-
tary amoral and power-driven policies and values
are closest to Malcolm’s hustler philosophy. They
have little to do with real opposition to racism
and injustice. 
Malcolm X’s Philosophy as a Member of
the Nation of Islam
During his six years in prison (1946–1952),Malcolm becomes familiar with and then
identifies with the Nation of Islam led by “the
Honorable Elijah Muhammad.” He rejects his
white Christian name, becomes Malcolm X (the
X standing for his unknown, ancestral, African
name), and embraces the Muslim name el-Hajj
Malik el-Shabbaz. For more than ten years, he
develops his philosophy as a so-called “Black
Muslim,” becoming the most charismatic and
best-known leader in the Nation of Islam. 
We shall not give a background account of the
Nation of Islam. For our purposes, it is sufficient
to note that the Nation of Islam identifies itself as
Islamic, with members who are Muslims (“Black
Muslims”), but it is a particular U.S. black
creation and institution. It contains a philosophy,
values, and practices that are peculiar to a U.S.
black context and cannot be found in Sunni,
Shia, and other Islamic denominations found in
this nation and throughout the world. The
Nation of Islam was created on July 4, 1930 by
Wallace D. Farr Muhammad in Detroit. It was
most defined by its leader Elijah Muhammad,
who was based in Chicago. 
What appeals to Malcolm is the Nation of
Islam’s clear message and rigid conservative code
of conduct aimed at black spiritual, mental,
social, and economic improvement. Elijah
Muhammad teaches that “the white man is the
devil” and that blacks are brainwashed. Adopting
his Islamic faith position that focuses on the
complete separation of the races, justified by an
idiosyncratic mythology with its creation narra-
tives and mythic views of history, Elijah
Muhammad teaches black separatism, black self-
reliance, small-scale black capitalism, and ulti-
mately the return of African Americans to Africa.  
Malcolm X’s developed philosophy within the
Nation of Islam is formulated in considerable
detail in his first speech at Harvard University
(March 24, 1961, as found in the book The
Speeches of Malcolm X at Harvard). Better known
is Malcolm’s powerful Detroit talk, “Message to
the Grass Roots”  (November 10, 1963, with half
of the speech found in Malcolm X Speaks).
In this philosophy, Malcolm X is unequivocal
in upholding the need for complete black sepa-
ratism. He provides both religious and historical
arguments. Using his faith commitment, with
Islam the religion of black liberation and with
specific Nation of Islam accounts, he contends
that the separation of the races is the divine way.
If whites do not allow for black separatism, God
(Allah) will bring His wrath down on the white
race. Providing historical evidence from slavery
and racism in this nation and from the contempo-
rary oppression of people of color throughout the
world, Malcolm contends that blacks always find
that it is racist whites that are oppressing them
and treating them unjustly. Whites are the
common enemy. Since whites have no real desire
for an integrated society and are incapable of
treating blacks as equals, separation of the races is
the only solution.
In this philosophy of Black Muslim separatism,
Malcolm no longer upholds his hustler’s atomistic
and individualistic philosophy of self-gain. He
now adopts a philosophy of unity and solidarity,
but this is completely defined by the primary cate-
gory of race. Since so-called Negroes can now see
through the brainwashing, they can unite based
on recognizing whites as the common enemy and
the need for separate black identity and develop-
ment.
Malcolm X identifies this philosophy of black
separatism with Black Nationalism and Black
Revolution. He submits that nationalism means
getting land, the basis of independence, freedom,
justice, and equality. What blacks have experi-
enced in this nation is white nationalism. Since
blacks do not have their own land, they are
dependent on whites and are treated unjustly and
unequally. He submits that real revolution, not
the phony so-called Negro revolution of King and
the Civil Rights Movement, is based on land.
Thus, the American Revolution was about whites
here getting their own land. Therefore, if whites
are the enemy, nationalism is getting one’s own
land, and revolution is based on land, Black
Revolution involves Black Nationalism involves
Black Separatism. 
The only long-term solution, as taught by
Elijah Muhammad, is complete back-to-Africa
separation and return to the true black home-
land. However, since America will not allow this,
the short-term solution is a separate black terri-
tory here within the U.S. with just compensation
for past slavery and racist exploitation. Then,
consistent with the will of Allah and as taught by
the Nation of Islam, blacks will become self-
reliant in their separate territory and will live
independent, developed, spiritual, psychological,
economic, and cultural lives.
Malcolm X’s Transitional Philosophy 
This period marks a dramatic rethinking ofsome of Malcolm X’s philosophy.  Although
some of Malcolm’s rethinking begins to develop
earlier, this revision of his philosophy is some-
times dated to the period that starts in December
1963, after President Kennedy’s assassination in
November and when Malcolm is silenced and
suspended by Elijah Muhammad on December 4.
Malcolm publicly announces that he is leaving
the Nation of Islam on March 8, 1964 to organize
a new movement. This transitional period
extends to April 1964 when Malcolm leaves for
Mecca and Africa.
One can provide different explanations for
Malcolm X’s separation from the Nation of Islam.
The usual explanation traces this to Malcolm’s
answer to a question about Kennedy’s assassina-
tion that this is a case of “the chickens come
home to roost.” Malcolm’s comment is consistent
with Biblical passages on God’s justice that you
reap what you sow and those who live by the
sword will die by the sword. However, his
comment greatly infuriates Elijah Muhammad
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who had sent condolences to the Kennedy family
and had instructed Nation members not to
comment on the assassination in order to avoid
provoking controversy and white anti-Black
Muslim backlash. 
There are at least three other strong explana-
tions for the break. First, Malcolm X has become
so visible and influential, and this provokes a
negative reaction by some Black Muslims who see
him as a threat to Elijah Muhammad’s leadership.
Second, Malcolm becomes deeply disturbed and
disillusioned as he learns of Elijah Muhammad’s
extramarital affairs with young Nation women
who work for him and with whom he fathers chil-
dren. Third and most important for Malcolm X’s
evolving philosophy, he increasingly feels
restricted by the narrow, rigid, conservative
philosophy and practices of the Nation of Islam
that do not allow him to engage and become a
leader in the larger civil rights and human rights
movement.
Developing formulations of Malcolm X’s tran-
sitional philosophy can be found in the following
selections from the Malcolm X Speaks: “A
Declaration of Independence” on March 12,
1964 (from a press conference at which Malcolm
announced the formation of a new religious
group, Muslim Masque, Inc.); “The Ballot or the
Bullet” speech on April 3 in Cleveland; and “The
Black Revolution” speech on April 8 at a socialist
gathering in New York. Excellent documentation
for Malcolm’s transitional philosophy can also be
found in his second Harvard speech on March 18,
1964 (The Speeches of Malcolm X at Harvard) and
“An Interview” with A. B. Spellman on March 19
(Malcolm X, By Any Means Necessary, edited by
George Breitman).
To summarize Malcolm X’s post-Nation of
Islam transitional philosophy, he continues to
affirm Elijah Muhammad’s position that the only
long-range ultimate solution for African
Americans is complete separation with the return
to Africa. However, this is not the short-term
solution, and Malcolm
begins to rethink a more
adequate philosophy
addressing the situation of
blacks in the U.S. today. He
formulates this as Black
Nationalism: the philosophy
of political black nationalism
(educating blacks to control
the politics of their commu-
nities), the philosophy of
economic black nationalism
(educating blacks to invest
in and control the economy
of their communities), and
the philosophy of social
black nationalism (educat-
ing blacks to eliminate vices
and evils by learning about
their cultural roots and how
to live with dignity and self-
respect).
Malcolm X begins to recognize that if black
nationalism means “nothing more” than blacks
controlling the economic, political, and social
and cultural life of their communities, then it is
possible to have elements of black nationalism in
secular groups, in religious groups that are not
Muslim, and in groups opposed to back-to-Africa
separatism. In fact, by the time that Malcolm is
leaving for Mecca and Africa, he has little inter-
est in focusing on black separatism. In strong
contrast to earlier speeches, he is willing to
include in his philosophy of black nationalism
those who are not black separatists. He asserts
that blacks confuse integration or separation,
which are methods employed by different African
Americans, with the shared true objective: recog-
nition and respect for blacks as human beings
with freedom, justice, and equality. Blacks are
fighting not for separatism or integration but for
rights that go far beyond civil rights and are
human rights.
Malcolm X’s Philosophy After Mecca
and Africa
Malcolm X leaves for Mecca and Africa onApril 13, 1964, and he holds a press confer-
ence on his return on May 21. His Muslim spiri-
tual pilgrimage to the holiest site in Mecca, Saudi
Arabia, where he completes the Hajj, and his
subsequent visit to several African countries,
where he has thought-provoking encounters with
militant revolutionaries, are full of powerful
transformative experiences. At Mecca, he has
positive encounters with a wide variety of
Muslims from throughout the world, and these
include Muslims who are not black. In Africa,
while Malcolm is being tailed and is under U.S.
government surveillance, he shares his previous
philosophy of political, economic, and social
black nationalism, and a dedicated African revo-
lutionary asks Malcolm where that leaves him,
since he is not black.  
Malcolm X’s post-Mecca and Africa period,
from May 1964 to February 1965, is extremely
difficult, chaotic, and stressful and includes
threats on his and his family’s life. Malcolm no
longer has the rigid organizational structure,
enforced rules, and organized forceful protection
of the Nation of Islam. Nevertheless, during this
period, Malcolm is extremely active as he founds
his nonreligious Organization of Afro-American
Unity in June 1964 and gives frequent interviews
and speeches right up to the day of his assassina-
tion. 
Evidence of his rethinking and reformulations
of his philosophy can be found in his writings,
especially “Last Answers and Interviews,” in
Malcolm X Speaks (see, for example, his “Going
Back to Africa” and his “On Black Nationalism”
selections). By Any Means Necessary contains
revealing selections from the OAAU founding
and speeches at later OAAU rallies and other
speeches and interviews.
In summary, Malcolm X no longer seems to
identify with the separatism of the Nation of
Islam, even as an ultimate long-term solution.
And in his short-term philosophical approach, he
is questioning his formulations of black national-
ism. As he notes in his last speeches and inter-
views, he is no longer referring to black national-
ism, but he is unsure what to call his philosophy. 
Citing the examples of different immigrant
groups that came to the U.S., Malcolm X begins
to rethink whether blacks in the U.S. could
“migrate” or reach out to Africa in cultural,
psychological, and philosophical ways while
remaining here physically. This could provide a
sense of roots or foundations that blacks will
never find in white America and for developing a
“spiritual bond” that will be mutually beneficial to
both Africans and African Americans.
During the nine months after his return from
Mecca and Africa, Malcolm X is involved in
dramatically rethinking many of his philosophical
formulations. His speeches reflect living under
incredible stress and a lot of confusion His last
writings express an unfinished philosophical proj-
ect with an openness reaching out to new, neces-
sary, developing reformulations that are cut short
by his assassination. 
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For Malcolm X’s critics, especially in the
Nation of Islam, Malcolm has become unglued,
totally confused, and is a dangerous and even
treacherous madman. He unappreciatively and
arrogantly rejects the specific teachings and
imposed rules of Elijah Muhammad on Allah’s
divine plan, the need for black separatism, and
the restricted proper focus and conduct for Black
Muslims. For Malcolm X’s supporters and admir-
ers, Malcolm is rejecting or revising previous,
narrow, and inadequate formulations, is indeed
struggling but is seeing things much more clearly,
and is in the process of broadening and deepening
his philosophy and practices. 
In my interpretation, Malcolm X is broadening
and deepening his thinking and developing his
philosophy in both religious and nonreligious
ways. Religiously, Malcolm affirms that he is a
Muslim, but not a member of the Nation of Islam
(a “Black Muslim”). He realizes that the Nation
of Islam is not traditional Islam. He also realizes
that 99% of Muslims do not accept Elijah
Muhammad’s highly idiosyncratic teachings of
creation stories and other theological and histor-
ical narratives with whites portrayed as white
devils and with the unqualified need for complete
separation and restricted focus on the internal
black community.
Through his experience of the Hajj at Mecca
and other encounters, Malcolm X is rethinking
his formulations of Islam while continuing to
uphold his view that it is a philosophy of empow-
erment and liberation for African Americans.
However, this Islam is not racially defined in
narrow and rigid ways and can include Muslims
who are not black. His reformulated, more inclu-
sive Islam has room for Muslims who are not
black separatists and for positive relations with
other progressive religious and nonreligious
people who are not Muslims. 
In larger economic, political, social, and
cultural concerns, Malcolm X is radically broad-
ening and deepening his philosophical formula-
tions. It is true that he refers to white colonial
domination in his 1963  “Message to the Grass
Roots,” when providing historical support for why
blacks can unite around a common enemy, but
his political and economic thinking are very
undeveloped. Now through his transformative
encounters in Africa and later experiences, he
begins to rethink and develop his philosophical
formulations. This is most evident in his struggles
with his views of black nationalism. 
In my interpretation, Malcolm increasingly
realizes that even his transitional
reformulations of a broader short-
term black nationalism are too
narrow and inadequate for black
freedom, justice, and equality. If one
wants to understand the situation of
African Americans, it is necessary to
understand the larger economic,
political, militaristic, psychological,
social, and cultural systems and
conditionings that shape the life of
the internal black community. And
this necessitates a greatly broadened
and deepened analysis that understands and
resists global racist and unjust systems of exploita-
tion, violence, and domination and expresses soli-
darity with revolutionary and other progressive
forces struggling for freedom, justice, and equal-
ity.
Therefore, in his confusion as to what to call
his evolving philosophy, Malcolm X does not
reject major features of his black nationalism,
such as the need for African Americans to
become empowered to control the economics,
politics, and culture of their own communities,
even if his black nationalist formulations need to
be broadened and deepened. What Malcolm X
realizes is that such a reformulated black nation-
alism is necessary but not sufficient. Black nation-
alism by itself, with its focus on black community
life, is inadequate. What is required is black
nationalism plus a much broader and deeper
revolutionary philosophy that recognizes the
need for getting at root causes and struggles for
radical structural and systemic changes necessary
for freedom, justice, equality, and real substantial
human rights. 
Concluding Reflections on Malcolm X
and Martin Luther King, Jr. 
It has been commonplace for some interpretersto assert that King and Malcolm, who only met
once, are moving closer and closer late in their
lives. It is claimed that if they had not been assas-
sinated, each at the young age of 39, they would
have been able to unite in their shared struggles
for freedom, justice, and equality.
It is important not to gloss over significant
differences in their philosophies, even in their last
years. For example, Malcolm X, while he revises
his formulations of black separatism, never
endorses King’s absolute commitment to integra-
tion. To provide another significant difference,
Malcolm X, while largely refraining from his
earlier forceful attacks on black proponents of
nonviolence, never endorses King’s absolute
commitment to nonviolence and upholds a
philosophy of “by any means necessary.” 
Nevertheless, it is certainly true that Malcolm
X’s philosophy and King’s philosophy, so widely
apart and oppositional in their earlier formula-
tions, are increasingly moving closer as each
broadens, deepens, and radicalizes his formula-
tions. King’s earlier focus on opposing segregation
in the South and promoting civil rights could be
supported or tolerated by much of the U.S. power
elite. However, in his last years, King starts to
formulate a philosophy of integration with real
integrated living with the sharing of power and a
radically restructured economic system. He is
moving in the direction of what looks like demo-
cratic socialism. He finally comes out strongly
against the Vietnam War. He begins to formulate
a radical philosophy that opposes capitalist mate-
rialism that puts profits before people’s real needs,
U.S. militarism, and an unjust global imperialism.
Such a King is increasingly a threat to the U.S.
power structure.
Similarly, Malcolm X’s earlier hustler philoso-
phy and his later Black Muslim philosophy could
be portrayed in racially stereotypical and margin-
alized ways as so radically unlike and inferior to
the values of the dominant white power struc-
ture. But they really pose no serious threat to the
interests and power of the U.S. elite. However, in
his last periods, Malcolm moves away from the
earlier black capitalism of the Nation of Islam. He
begins to describe capitalism as a vulture as he
develops his analysis of economics at home and
globally. Through his encounters with revolution-
aries, socialists, and others, his broadened and
deepened philosophical rethinking expresses the
need to get at root causes and bring about a radi-
cal restructuring of our economic, political,
social, cultural, and other systemic structures and
relations. Such a Malcolm X, as seen in measures
taken by the C.I.A. and U.S. Government, is
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